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The essence of sheva berachot and their significance vis-à-vis 

a woman participating in saying the blessings / Rabbi Zvi 

Reisman 
Our Sages are divided whether birkat chatanim (i.e. sheva berachot) are considered sacred 

(davar shebekedusha), requiring a minyan, or if they constitute blessings of praise and 

thanksgiving (bikrat shevach vehoda'a), which should be said in a quorum to honor Hashem 

when many gather together to honor Him. The practical difference is if a minyan is present 

when sheva berachot have begun to be recited, and then some leave—whether or not these 

blessings can be completed without the minyan. So too, what is the halacha regarding 

saying these blessings using a microphone. 

The Brisker Rav maintains, like the Shita Mekubetzet, that the birkat chatanim are 

considered a davar shebekedusha. The Mishna Berura, on the other hand, equates birkat 

hagomel with birkat chatanim; it seems that the Aruch HaShulchan also implies that sheva 

berachot are not recited as a davar shebekedusha. Rather, the latter holds like the Tosafot 

Rid, that birkat chatanim are considered blessings of praise and thanksgiving, which 

should be said in the presence of a minyan. 

According to the latter opinion, it seems that women could be counted as part of the ten, 

since women constitute rabim (many) [even though they are not considered a tzibur 

(congregation)]. Women can be part of ten—rabim—the number before whom there is a 

need to say the sheva berachot in honor of the bride and groom. It is possible that according 

to this school of thought, women could also recite the sheva berachot, just as they can say 

birkat hagomel. 

Please note that this article is written to clarify and probe halacha, but obviously the great 

poskim are the ones to rule on this matter. These poskim consider parameters such as 

modesty and are also careful not to introduce novelties that did not exist in previous 

generations in order to safeguard the walls of religion and halacha. 

Kashering a Pot Used to Cook Teruma / Rabbi Shai Levi 
Question: I separated terumot and ma'aserot from my potatoes, and accidentally cooked 

the potatoes that I set aside. How do I kasher the pot? 

Answer: The Gemara in Zevachim (96b) quotes the following Tosefta:  

With regard to a pot in which one cooked meat, one may not cook milk in it; and if one 

cooked [milk in it, the meat absorbed in the pot renders the milk forbidden, if it] 

imparts flavor to it. Similarly, if one cooked teruma in a pot, one may not cook chullin 

(non-sacred food) in it; and if one cooked [chullin in it, the teruma renders the mixture 

sacred if it] imparts flavor. 

This Gemara implies that the same rule applies equally to milk and meat mixtures and to 

teruma and non-sacred mixtures, and that the pot should not be used until kashered. The 

Rambam quotes this Tosefta, but adds: "and it if one rinses the pot with water or wine, it 

will be permitted to cook in it." Accordingly, the pot would not require hagala and rinsing 



would suffice. Many were confounded by this ruling, and the Rambam wrote to the sages of 

Lunel that his ruling was based on the Mishna in Terumot (11:8): 

"One who pours from jar to jar and drips three drops, may place in it non-sacred food. But if 

he tilted the jar and gathered [the drops], it is teruma." The Rambam's understanding of the 

Mishna is that if one pours a teruma substance from a vessel, and upon finishing pouring, 

waits for the remaining drops to pour out as well, it is unnecessary to wipe down the vessel 

so no moisture remains; rather, one is allowed to use the vessel for chullin—despite the fact 

that if one were to tilt the pot, one would see drops inside. From this Mishna the Rambam 

learns a priori that teruma wine remaining in a vessel does not impart teruma sanctity, even 

though it is substantial (if one would tilt the pot to gather the drops, these drops would be 

considered teruma). Therefore, any teruma wine absorbed by the walls of the pot would 

certainly be nullified by a simple rinsing.  

In explaining the Rambam, the Aruch HaShulchan adds that one can be lenient when a vessel 

absorbs a permitted substance (heteira bala) such as teruma. If this were a forbidden 

substance, hagala would be required to kasher it.  

However, most poskim disagree with the Rambam's ruling and write that it is necessary to 

purge teruma cooked in a pot through hagala, and this is the halacha in practice.  

Uprooting a tree that sprouted on its own / Rabbi Netanel 

Oyerbach 
At times, due to various weather conditions, seeds from trees "sow" themselves among the 

other plants and trees in the garden, and with time these seeds sprout and grow into new 

fruit trees. When fruit trees sprout in places they are not intended to be, they often 

encroach on the existing plants in the garden, as these trees could shade areas needing 

sunlight or monopolize water sources. Is it possible to uproot such self-seeding trees? 

The poskim are divided if the prohibition of destroying fruit trees applies also to trees that 

sprout on their own, as opposed to those planted by people. The poskim who permit 

uprooting self-seeding trees maintain that they are not even considered fruit trees, and that 

it would be permissible to uproot them even if they do not do any damage to their 

surroundings. Other poskim hold that it would be permissible to uproot such trees only if 

they harm their surroundings, in which case uprooting them would not constitute 

destruction. 

It is possible that the dispute revolves around the following fundamental issue: is the 

definition of a fruit tree in relation to the prohibition against destruction an objective 

definition—unrelated to a person's opinion—meaning that he cannot change its status from 

a fruit-bearing tree to a non-fruit bearing tree based on his view of the tree? Or, 

alternatively, this is a subjective definition, where a person's thoughts and perspective on 

the tree can change its status from fruit tree to a non-fruit bearing tree? 

In practice, since the poskim are in dispute as to whether the prohibition against destroying 

fruit trees applies to self-seeding trees—and whether such trees can be defined as a non-

fruit bearing tree (in which case there is no prohibition whatsoever), or a fruit tree (which is 



permitted to uproot only when damaging its surroundings)—such trees can be uprooted by 

a non-Jew.  

Separating terumot and ma'aserot from grapes in Mitzpe 

Ramon / Rabbi Yoel Friedemann 
Mitzpe Ramon, situated in Southern Israel, is certainly considered part of the Land of Israel; 

however, there is doubt whether it is included in the borders of olei Mitzrayim, or only part 

of the borders of the Land promised to Avraham Avinu, gevulot hahavtacha. The significance 

here, among other things, is in relation to the obligation to separate terumot and 

ma'aserot. Within the olei Mitzrayim borders we separate terumot and ma'aserot with a 

blessing only on dagan, tirosh, and yitzhar (grains, grape juice/wine, and olive oil), for which 

the obligation to separate terumot and ma'aserot is biblical; for fruit and vegetables, 

however, we separate terumot and ma'aserot without a blessing. The question, then, is: 

what is the halacha regarding grapes grown in Mitzpe Ramon? 

The common denominator for dagan, tirosh, and yitzhar is the importance of the final 

product: from dagan, grains, we mill flour; we produce wine from grapes; and olive oil from 

olives. The question then becomes if the biblical obligation for terumot and ma'aserot 

applies also to grapes, and not just to wine, and likewise to olives, and not just to oil. There 

is a dispute among the Rishonim on this matter, but in practice we hold that grapes and 

olives are also subject to a biblical obligation to separate terumot and ma'aserot. 

Nevertheless, because at Mitzpe Ramon there are other halachic uncertainties as well—it 

might not be included in the borders of olei Mitzrayim, rather only gevulot hahavtacha—in 

practice we separate terumot and ma'aserot from grapes grown there without a blessing. 

In conclusion: in Mitzpe Ramon, terumot and ma'aserot are to be separated from grapes, 

but without a blessing. 

 


